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5 Parsha Highlights for Further Discussion

Hidden in Paroh’s dream was the fact that the Jewish people would leave Egypt with all the riches that
Yosef accumulated. Perhaps one could add that the 7 years of famine were to ensure that Egypt was
wealthy enough for Bnei Yisrael to leave with wealth!

10! 0T N"ON NNKR NBW: Yosef recognized his brothers but they did not recognize him. The depth of
this statement is that the essence of galus is a lack of clarity, and this was the beginning of galus
mitzrayim. (See also D'22N N"T T"97N K"W).

TO:XN N2 12'27: The purpose of Paroh’s dreams was to demonstrate that Hashem has total control
over the natural world (ie. water and earth.) For this reason Yosef is insistent that it is only Hashem
who can provide an explanation. Rabbeinu Bachya explains that the philosophy of Egypt - denial of
Hashem, was already apparent hear and this was the purpose of the plagues. (There too Hashem
began with water turning to blood.)

N:2N 111190: After finding out that there was food in Egypt, Yaakov notices that each of his children
thinks that the others should go. He gives them mussar for not taking responsibility.

Q102 N2:2N D''NN 1IR: The brothers realized that it was due to their treatment of Yosef that they were
being dealt with so harshly. How? The events were similar. The Ohr HaChaim explains that the result
of an aveira is that it generates events like itself. (See D"2WN here for further evidence of the Ta> NN
NN idea.)




Foundations
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Chanukah

Nearly every year, Parshas Meiketz and Chanukah coincide. This week we will examine that connection in particular and
some more general themes related to Chanukah.

1. Chanukah and Parshas Meiketz

a. There are three basic connection that the meforshim point out between the parsha and Chanukah:

i. Inthe opening pasuk the word 'n' has numerical value of 25, alluding the Chanukah occurring on the
25t day of Kisleiv. Also, there are several acronyms pointed out in the opening verse, such as n'mwv
being nian 'wxA for NIt M 7T 11 78NnW. See sefer 0'n1 X0d for more allusions in the opening
verse.

ii. In43:16 the pasuk says |20 N2V N2VI many meforshim point out the words Chanukah can be found in
[>N1 N.

iii. Yosef's general struggle to preserve his Jewish identity in Egypt is seen as an allusion to our struggle
in the times of Chanukah to preserve Judaism in the face of Greek assimilation. In fact, the Gemorah in
Shabbos 22a explicitly connects the sale of Yosef to the laws of lighting Chanukah candles.

2. The Name Chanukah - nonn

a. Machzor Vitri (#239) explains that Chanukah comes from the word |n since on this holiday we found x1n
from Hashem.

b. Ohr Zarua (Hilchos Chanukah #321) explains that Chanukah derives it names from the narnn nonn, this is
also quotes in

c. Shibolei HaLeket (# 174) explains the name derives from the general wTpnin ndin after it was made impure
by the Greeks.

d. Pri Chadash (Orach Chaim 680:1) says the name Chanukah comes from n">2 1an.

e. Avudraham (Hilchos Chanukah) says Chanukah is nian 'wxn for 770 n9d nd7ni nan 'n.

3. Chanukah and the Oral Torah

a. The Gemorah in Yoma 29a, based on Tehillim ch. 29, explains that Esther is compared to the dawn because it
is the last of the miracles to occur for the Jewish people. The Gemorah explains that Chanukah is not
considered the last because, as opposed to the miracle of Purim, it was not meant to be written down.

i. See R.Tzadok’s Resesei Layla #56 who has a long analysis of this passage.

ii. This connection is also a major theme in R. Hutner’s Pachad Yitzchak. In particular, see maamar #1
and #8. Along these lines see Ohr Gedalyahu on Moadim where he has a long, but accessible treatment
entitled “o"vawin 7w v"1r — nd>nn”

4. “The Beis Yosef’s Question”

a. A question famously attributed to the Beis Yosef (Orach Chaim 680) asks why we light eight candles on
Chanukah since if they had oil for one night it turns out that really the miracle was only for seven nights. The
Tosafos Rosh and Beis Yosef both present three answers to the question. The Taz ibid, questions their
approach and gives a different approach.

b. In response to the popularity of giving different answers to this question, one talmid chacham remarked, “I
don’t want a question with a hundred answers, | want one answer that answers a hundred questions.”

5. Why Did They Need the Miracle if n1ax¥a aanin nxnio?

a. The Talmud (Zevachim 16b, see also Yoma 7b) has a principle that 712a'¥a nanin nXniv, namely sacrificial
impurities are permissbale when dealing with communal offering. Why then could they not use the impure
oil to light the Menorah? This question is asked by the Pnei Yehoshua (Shabbos 21b).

i. In addition to the approach of the Pnei Yehoshua, see Pri Chadash (Orach Chaim 670) and Chassam
Sofer (Shabbos 21b) who offer a novel approach based on the type of impurity in the Chanukah story.
A foundational approach is offered there by he R. Yosef Engel in his Gilyonei HaShas that the principle
of 11a¥a NN nkniv doesn’t apply when you are initially consecrating something.



